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Throughout this paper I have referred to the Christian worldview; this is not exactly 

helpful as a standard for developing a philosophy of education unless I make clear what exactly I 

mean by this. What I don’t mean is my worldview, though at the moment my worldview is the 

Christian worldview to the best of my knowledge. That is, by the Christian Worldview I refer to 

the ideal worldview, the true worldview, against which each of our individual worldviews is 

compared. As Christians, each of us has a Christian worldview which bears a close resemblance 

to but does not equal the Christian worldview. The Christian worldview, then, is the worldview 

God has for us—the best approximation a human can get to His perfect understanding of reality. 

The entire Bible is the standard for this worldview: it is the only infallible embodiment of God’s 

perspective on world and life within it. The Christian Worldview is, then, the whole of the Bible. 

If systematic theology is defined as “the application of the Word of God by persons to all areas 

of life,”
1
 then systematic theology is the articulation of the Biblical worldview in a concrete 

setting.  I defined a worldview earlier as a comprehensive framework through which an 

individual interprets and acts within the world.
2
 Because a worldview involves the actions we 

take, the things we think, and way we feel, the ways to communicate and argue for a specific 

worldview are innumerable. I will here give a brief sketch the Christian Worldview as far as I 

                                                 
1
 John M. Frame, The Doctrine of the Knowledge of God, A Theology of Lordship (Phillipsburg: P&R 

Publishing, 1987), 81. For Frame, “the Word of God” refers to all God’s revelation, but the Bible is has a special 

function as the standard by which we understand God’s revelation and evaluate our interpretations of it.  
2
 Keller notes that James K. A. Smith critiques the overly cognitive views of worldview in his book 

Desiring the Kingdom, arguing that a worldview is more than just bullet point beliefs consciously adopted. I agree 

with this: a worldview involves beliefs as well as the things we do and our affections. Each of these is a perspective 

on the other, we build cognitive beliefs by doing and feeling, actions by thinking and orienting our affections 

correctly, our affections by acting in line with right thinking. The ideal worldview, that which no human embodies, 

sees perfect convergence between actions, affections, and thought—where looking at any one reveals the other two. 

In practice, our actions and affections are often at odd with our beliefs and vice versa. Timothy Keller, Center 

Church: Doing Balanced, Gospel-Centered Ministry in Your City (Grand Rapids: Zondervan, 2012), 199. 
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understand it, only touching upon the major points. I will outline the Christian perspective on 

metaphysics, then epistemology, and finally life (ethics).
3
 

 

Metaphysics 

The Bible begins with creation; this is a good place for us to start. From the Bible’s view 

of creation we are given the heart of the Biblical worldview, the creator-creature distinction. 

There are two fundamental realities according to the Bible, God and His creation. Everything we 

can consider is either part of God’s creation or God Himself—there is nothing else. The Bible 

tells us much about God: He is three and yet one, not bound by any limitations—able to do 

whatever He desires—yet perfectly faithful to His character—never acting in contradiction. God 

is absolute, ultimately unchanging, yet personal and eternally relational. God is perfect in 

Himself and freely chose to create the universe, which exists outside of Himself (in distinction 

from Him) yet is not independent of Him—it is dependent on His will and power for its 

existence. All reality can further be considered as visible or invisible (somewhat parallel to 

material and immaterial, though these are not the biblical categories): God and spiritual beings 

are usually invisible but can make themselves visible. His creation consists of both the visible, 

                                                 
3
 Each of these is reciprocal, a perspective on one another: one does not consider metaphysics for long 

before touching on epistemology and ethics. The same goes for the others. Metaphysics considers all of reality in 

terms of ontology, existence—what exists? what is its nature? Epistemology considers all reality from the 

perspective of knowing—how do we know what exists? what is our basis for knowing? how can we be certain of 

what we know? Ethics considers all reality from the perspective of morality—what is the appropriate way for me to 

act towards the world, to know, to think, to feel? Though I disagree with him on various details, I am largely 

indebted to John Frame for the categories and methods by which I present the Christian Worldview and for the 

broad contours of its content. John M. Frame, Van Til: The Theologian (Phillipsburg: Pilgrim Publishing Company, 

1976); Frame, Doctrine of Knowledge; John M. Frame, Cornelius Van Til: An Analysis of His Thought 

(Phillipsburg: P&R Publishing, 1995); John M. Frame, The Doctrine of God, A Theology of Lordship (Phillipsburg: 

P&R Publishing, 2002); John M. Frame, The Doctrine of the Christian Life, A Theology of Lordship 4 

(Phillipsburg: P&R Publishing, 2008); John M. Frame, The Doctrine of the Word of God, A Theology of Lordship 

(Phillipsburg: P&R Publishing, 2010); John M. Frame, Systematic Theology: An Introduction to Christian Belief 

(Phillipsburg: P&R Publishing, 2013); John M. Frame, A History of Western Philosophy and Theology 

(Phillipsburg: P&R Publishing, 2015). 
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the earth, heavens, etc.; the invisible, spiritual beings; and humanity, a mixture of the visible 

(body) and the invisible (spirit). Man was the pinnacle of God’s creation, made in His image to 

be mirrors of His glory. 

 

The next step of the biblical story is the fall. Because of the fall, we are told that all 

things have been subject to decay—that God’s good creation is now subject to death. Humanity 

especially is subject to sin—is by default living under the realm of Satan and devoted to rebellion 

against God. This is the state of the world as we encounter it: a good creation cursed by God, 

plagued by death and strife. There is conflict between the earth and humanity, the beasts and 

humanity, the spiritual realm and humanity, and within the spiritual realm itself. The transition 

from creation to fall reveals two other significant features of the biblical worldview.  

The first is a linear view of history. Whatever we make of God’s relationship to time,
4
 it 

is clear that we as humans experience time in a linear fashion—one moment follows another and 

the past remains inaccessible to us as something that has passed away, the future as something 

yet to come; Augustine describes our experience of the present as existing on the razors edge 

between the past that is ceasing to exist and the future that is about to come into existence.
5
 

Many worldviews reject the way time seems to function and hold that history is in fact cyclical: 

nothing only happens once; we are trapped in a cycle of never ending repetition unless we 

transcend the flow of history. Scripture rejects this cyclical worldview by positing a beginning of 

history, the creation; unique moments in history, the fall, Christ’s incarnation, and the second 

                                                 
4
 There is extended debate in theological circles concerning God’s relationship to time before creation (has 

God always experienced time in a way analogous to the way we do or has He existed in a timeless eternity) and his 

relationship after time (has he bound himself to His created world, entering into temporality, or is he timelessly 

aloof). I think Frame is right to affirm that God is the Lord of time and in control of His participation in it. Frame, 

Doctrine of God, 543–575. 
5
 Augustine, The Confessions of St. Augustine, trans. John K. Ryan (Garden City, N.Y.: Doubleday, 1960), 

290–293.Confessions 290-293 
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coming; and the historical transitions from pre-fall creation to redemptive history and from the 

Old Creation to the New Creation  (the beginning a of a new history).  This linear nature of 

history is closely linked with a Biblical philosophy of history.  

A “philosophy of history” is also called a metanarrative, an explanation or interpretation 

of the whole scope of history, which explains each event within it. The Bible teaches that all 

things transpire according to the will of God—His eternal plan—so the Biblical interpretation of 

History is God’s interpretation of History: all human attempts to interpret the world are attempts 

to think God’s thoughts after him. In the Bible, we are given a big picture view of the creation’s 

history, the key events that shape and provide the interpretation of each less significant event. 

This history—often called redemptive history—is sometimes summarized as Creation, God 

created a good creation; Fall, humanity brought a curse upon the whole creation through the sin 

of its first parents; Redemption, God began to work through chosen people to bring about the 

redemption of a people as His own possession; and Consummation, God will at the end of the 

first creation’s history return for His people and bring judgment against all the evil works of 

man, consuming the Old Creation in fire and creating a new heavens and a new earth in its place. 

Most human history takes place during the Redemption phase of this history: the Bible addresses 

primarily redemption, explaining it in terms of creation and fall with an eye to consummation. 

The key moment of this whole history is the incarnation and Jesus’ death and resurrection, the 

beginning of the New Creation in the midst of the old. The Bible furthers explains the events of 

history as a conflict between two kingdoms, the kingdom of the man, under the power of Satan 

and Sin, and the Kingdom of God, as manifest first through Israel and then through Christ’s 

Church. The history of creation is theocentric and anthropocentric: its revolves primarily around 

God and His glory, yet the main actors, after God, are human beings—they represent Him, are to 
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be redeemed by Him, and in opposition to Him. Man, relative to all created beings, has the 

central position in all the created order: man is created to mirror God in His creation, plunges the 

whole creation into sin, and is the object of all of God’s redemptive activity—climaxing in the 

coming of God as a man.  

On the Christian metaphysic, humanity has a unique role in the created order as the 

representatives of the creator God in the created world: we were to rule as His representatives. 

The biblical language for this is the image of God. Yet in the fall, all humanity is under a curse: 

each person is sinful to the very core of their being, under the condemnation of God from the 

beginning, and ever in rebellion against him. Yet, despite this opposition to God, all humans are 

recipients of common grace—God showing kindness to the righteous and unrighteous alike. 

When God reaches into His creation to save some of humanity as a people for His possession, a 

bride for Christ, there is introduced a sharp antithesis among humanity: there are those who are 

believers—regenerate—and those who are unbelievers—unregenerate. Believers are citizens of a 

heavenly kingdom, friends of God, followers of Christ; unbelievers are citizens of Satan’s 

earthly kingdom, enemies of God, and persecutors of Christ and His body. Thus the Christian 

metaphysic begins with the creator-creature distinction and offers an explanation of history and 

reality, with God’s glory and man, His created representatives, at the centre. This metaphysic 

implies, of course, a unique epistemology. 

 

Epistemology 

Books have been written on what the Bible says about epistemology, I cannot hope in a 

few pages to provide a comprehensive epistemology. The best book in this regard, I believe, is 

John Frame’s The Doctrine of the Knowledge of God: I will here highlight a few salient points of 
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a biblical epistemology based on his work. Frame approaches epistemology through a model he 

describes as tri-perspectival: considering all the major approaches to epistemology in secular 

philosophy (rationalism, empiricism, subjectivism), he suggests that each of these is partially 

true: they each capture one aspect of a right epistemology, but they each fail because they 

exclude the perspectives of the others. A true epistemology needs to incorporate the perspectives 

of the normative standard for what is known (rationalism), the situational object known 

(empiricism), and the existential subject who is doing the knowing (subjectivism).
6
 Frame 

arguers that all knowledge, and knowing, cannot be exhausted by considering  only the object 

under consideration, only the standards of what is true, or the subject that is knowing: all three 

need to be considered, as perspectives that only together explain the whole.  

When we observe anything in the created world, let us say a tree, we must consider what 

is actually before our eyes; yet, we cannot ignore what is happening in our own minds as we 

consider the tree. As we look upon the tree, we fit it into pre-existing categories and relations—

we compare it to other trees we have seen, we recognize the colour of the bark and of the nettles 

as brown and green, colours we learned about elsewhere; we remember lessons we have learned 

about tress such as this, recognizing that the nettles and pinecones identify it as a coniferous not 

a deciduous tree. We as persons, shaped by experience and nature, are then involved in knowing. 

Finally, knowledge needs a point of reference, we need something objective outside of ourselves 

and above the particular object in view that allows us to identify and understand it. One such 

example of a reference point is the so-called universals—“treeness” that which all trees have in 

common, etc. We bring to bear our knowledge of the universals—the unity shared by every 

individual, particular, tree—in knowing, yet the universals are not merely in our minds—there is 

                                                 
6
 “So knowledge is always, simultaneously, (1) an application of God's norms for knowledge, (2) an 

understanding of the facts of God's creation and providence, (3) use of our God-given cognitive faculties.” Frame, 

Systematic Theology, 33. 
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true unity among actual trees. Unlike Plato’s rationalist epistemology, though, the universals are 

not independent entities floating in free space (there is no form of “treeness” that exists 

independent of my mind and the tree): a universal is inseparably bound to the individuals that are 

instantiations, embodiments, of it.
7
 The normativity necessary for knowledge—the objective 

standard by which we know—is not to be found independent of the objects that embody their 

forms. Frame argues that normativity ultimately rests in God’s interpretation of reality, but the 

Bible tells us that God has revealed Himself in creation, so we encounter His Word—His 

revelation—in the world He has created.
8
 For our purposes here, sketching the Christian 

worldview, I want to consider further only the authority for knowing and humans as the subjects 

knowing.  

 

Above, I identified normativity with the universals—the forms or categories that make 

knowing possible—yet the normative factor in epistemology is more than just the universals of 

objects. We need to understand objects not only in comparison to similar objects and in contrast 

with dissimilar ones, but in relation to the whole of the created order. Furthermore, we often seek 

to know something about events, where categories of objects do not explain the meaning of the 

event. Normativity involves, then, the knowledge of the unity objects share, as well as the 

relation objects bear towards one another, their relation to the events of history, and the rules by 

which we relate them to one another (logic, reasoning). Only God has exhaustive knowledge of 

                                                 
7
 One way this can be shown is to consider the Trinity: in our God, particularity (three persons) co-exists 

eternally with unity (one God). Yet, there is difference here, for as Van Til has pointed out, the unity of God is 

personal as much as His plurality is personal. See Frame, Van Til; Frame, Cornelius; Vern Sheridan Poythress, 

Logic: A God-Centred Approach to the Foundation of Western Thought, Electronic. (Wheaton, Ill.: Crossway, 

2013); Vern Sheridan Poythress, “Reforming Ontology and Logic in the Light of the Trinity: An Application of Van 

Til’s Idea of Analogy,” Westminster Theological Journal 57 (1995): 187–219. 
8
 “When we consider the world as standing under the authority of God, we can learn that everything in 

creation reveals him and his will (see my study of Romans 1 in the following section). To study the world this way 

is to focus on the normative perspective. When we consider the world as the locus of God's presence, both outside 

and within us, we are focusing on the existential perspective.” Frame, A History, 20. 
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creation, history, and is perfectly reasonable: He has pre-interpreted all history, all objects of 

knowledge, and it is His faithfulness that sustains the so-called laws of nature and logic.
9
 God 

has revealed Himself, though: He has revealed His interpretation of History, creation, and 

objects. Every particular object furnishes a perspective on all similar objects—we can learn 

something about all animals by studying one; therefore, God reveals some of what is necessary 

to understand the created order in the order itself. Furthermore, the entire universe is the created 

universe: it can only be properly understood with reference to the One who created it. In 

Romans, Paul writes that God has made Himself known in all creation: when humans look at the 

created order, they recognize the invisible attributes and power of the Biblical God. This 

suggests that God has both left His recognizable imprint on the created realm and given us, as 

His image bearers, the necessary mental faculties to connected this revelation in creation with 

His character—we have in our minds the necessary ideas to interpret correctly the world when 

we observe it. Above all though, God has spoken uniquely in the Bible. 

God has spoken at many times and in many ways throughout the created history, yet we 

don’t have access to every word He has spoken. What we have access to is a canonical 

document, a document that God has ordained as a standard of truth so that those who follow Him 

might be able to perform every good work (1 Tim. 3:16-17). The Bible gives us necessary 

categories for interpreting the world—it is sensible, created, not God, it reveals God, it is 

originally good yet cursed, etc.—and the true account of its history necessary to understand the 

events that take place within it. Therefore, though all objects of knowledge reveal God and 

function in a normative way, the Bible has been ordained by God to have a special place—a 

uniquely normative function. It is the ultimate reference point, to which all our fallible judgments 

                                                 
9
 See Poythress, Logic. 
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must be compared.
10

 If God’s interpretation of creation and God’s revealed Scriptures are 

ultimately normative, this has significant implications for the way we seek knowledge: it 

determines our ultimate authority. 

Every time we seek to know something, we do so with reference to an authority: we 

consciously or sub-consciously have a standard to which we give the final decision whether 

something is to be believed or not. All worldviews have an ultimate authority: for any 

unbelieving worldview, this authority is ultimately man himself, but for the Christian it can only 

be God. If only two levels of reality exist, the creator and the creature, then our ultimate 

epistemic authority must rest on one of these two levels: either God our creator is the final 

measure of truth of His creatures are. Once we eliminate God, we are left with man—man is the 

one who interprets the world, uses reason, creates idolatrous religions (though sinful spiritual 

beings may at times be involved too). The worldviews that most explicitly put humanity in the 

seat of ultimate authority are those descended from the Enlightenment, the various forms of 

Modernism and Post-modernism.
11

 The entire project of Modernism rests on the assumptions 

that the universe is a closed system without any outside interference and that human beings have 

the capacity to rightly interpret and systematize this universe: in theology, this was seen in the 

exclusion of God from reality. God was either made so immanent that he collapsed into man 

(e.g., Schleiermacher, Hegel, Feuerbach, Bultmann) or so transcendent that he left humanity 

alone (e.g., Deism, Kant, Harnack, Barth). In Modernism, God is excluded from the realm of 

rational thought: what is true is what corresponds to man’s experience and is derivable from their 

                                                 
10

 This suggests that Scripture must be more perspicuous than creation. This is affirmed throughout the 

Scriptures, and is also supported by the fact that the Holy Spirit accompanies the believer in his or her reading, 

illuminating the Scriptures, and that the Bible is a closed book, allowing firm and certain conclusion to be drawn 

from it—which cannot be said about the incredibly vast universe that is the subject of inductive study. On the last 

point, see J. Alexander Rutherford, “The Irrationalism of Rational Thought,” Blog, All for the Glory of His 

Kingdom, February 27, 2017, accessed April 25, 2017, 

https://allforthegloryofhiskingdom.wordpress.com/2017/02/27/the-irrationalism-of-rational-thought/. 
11

 This is also seen clearly in Greek Philosophy before this. 
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or is deducible from man’s reason. In Post-modernism, the same authority is given to man, but it 

is denied that one man’s interpretation of the world, history, or even a text is determinative for 

others. There is no one right interpretation: the subject is so inextricably involved in knowing 

and experiencing the world that meaning doesn’t ultimately exist apart from each individual’s 

interpretation. 

The Bible will not allow these worldviews: God has interpreted all history, the whole 

world; there is objectivity. Though no single human being can capture the richness of God’s 

knowledge from their finite perspective, they can truly know many things: they will be able to 

apprehend on a creaturely level many things but will never be able to fully comprehend the 

fullness of truth as God does. Because God, and God alone, holds the ultimate perspective, 

because He knows all things exhaustively—including what is true and what is false—He must be 

the Christian’s standard of authority
12

. This means that when He speaks, His words have 

authority over even our most sure reasoning. God has revealed Himself in all creation, so His 

authority is impressed upon us as we interpret the world around us, but He has ultimately 

revealed Himself in His Word. Therefore, “When we have a settled view that Scripture teaches p, 

then we must believe p, over against any claim that p is false.”
13

 Because we do not have 

exhaustive knowledge of the universe, there is a measure of possibility in even our most sure 

applications of logic, yet God knows everything exhaustively. If He saws something is true, then 

we have no choice but to trust that this is indeed the case (e.g., God can be three in one sense 

while being one in another). It is in God’s great mercy that He has revealed Himself, making it 

possible for us to have true—even certain—knowledge, for finitude is not the only impediment 

                                                 
12

 “God knows everything, every fact, every person, every event. He not only knows every state of affairs; 

he knows each one from every possible perspective. He not only knows the number of books in my study, but also 

knows how those books appear from the perspective of a fly on the wall. And even if there were no fly, he knows 

how my study would look from the perspective of a possible fly.” Frame, Systematic Theology, 698. 
13

 “P” being a placeholder for any true statement. Ibid., 721. 
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to learning and knowing: all human beings are affected by what theologians sometimes call the 

noetic effects of sin.  

 

Because we do not have exhaustive knowledge the universe, we will only ever know in 

part: certainty in our knowledge must come from the One who knows all things, who can assure 

us that this would still be true even if we were aware of every factor. Yet to trust God for this 

certainty is to confess that He is in control, that He knows more than us, and that He is 

trustworthy: it is to have faith in Him. Scripture tells us that every single human being is hostile 

towards God, is unable to follow God’s law because they hate Him. So no human being, apart 

from the Holy Spirit, will submit to God as their absolute epistemic authority: we will all 

continue to follow our own reason and ideas of rationality. Paul writes in Romans that every man 

sees God in creation yet rebels against Him and creates idols, deifies the Creator. This means that 

from birth each of us commits epistemic suicide: by rejecting God’s revelation, by rejecting His 

absolute claims for obedience presented in Scripture and creation, we exclude consideration of 

God from every fact we consider.  

If God’s interpretation is the right interpretation and if every event and object is put in 

place by God, held in being by God, created by God, and finds its meaning in God’s plan; then to 

interpret any event or object apart from God is to give up from the beginning any chance of 

rightly knowing anything. Because of common grace—our inability to be %100 consistent in our 

rebellion against God—humans discover truths about God’s creation, but it is never the whole 

truth, never completely right, because their ultimate reference point is man, not God the creator. 

Thus, the Christian worldview presents an epistemology that opposes every other worldview: in 

the place of a creaturely authority it turns to God as its authority; in the place of the optimistic 
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view of man, it acknowledges the radical depravity of man; and instead of a fragmented 

approach, it presents a holistic union of the subject, object, and norm.  This puts us in an 

appropriate place to consider our last perspective on the Christian worldview, life or ethics. 

 

Ethics 

 Ethics is traditionally the third realm covered by philosophy: once we know what is 

(metaphysics) and how we have knowledge (epistemology), it is then necessary to ask, what do 

we do? How does one act in such a world? If our metaphysic posits that what is real is not the 

physical world, but the immaterial realm beyond it, the resulting ethic will involve the 

repudiation of the physical. If knowledge is based on the world beyond, not the present, then the 

standard for what is ethically right or wrong will be sought not in the physical world but in the 

immaterial beyond. Thus, in Platonism, virtue was to be cultivated, but the standard of virtuosity 

was conformity with the eternal patterns of the real world—the immaterial world of which the 

physical is just a shadow. This is not the Christian worldview: Christianity says that matter is 

good, created by God, and that the ultimate standard of knowing is God Himself. This demands 

that ethical norms—the laws concerning what is right and wrong—should be sought in Him and 

His revelation. The Bible itself recognizes that ethical decision making is not a black and white 

matter, it is situational: murder is wrong, but killing in war is not. The Old Testament case laws 

demonstrate this attention to the particularities of each situation for determining right and wrong 

in each case. Frame helpfully discusses ethics in terms of the tri-perspectival model we saw 

above applied to epistemology.
14

  

                                                 
14

 Frame originally developed his tri-perspectival model for ethics.  
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When facing any ethical dilemma, one must consult the standards of right and wrong (the 

law), consider the concrete situation faced (how does the law apply here), and consider the 

individual acting (a human is not allowed to take any life and any time, but God can). I will 

consider the situational context, the world in which we live as Christians, in the following 

appendix; here I want to briefly unpack the normative (law) and existential (acting subject) 

contexts as they regard ethics—what law Christians use for ethical situations and what 

considerations must be given to us as individuals in the actions we take.  

 

In the Old Testament, Israel was given an extensive series of laws that dictated the 

actions individuals and the state should take in many different contexts. This law provided a 

sufficient guide for making ethical decisions in God’s world at the time, that is, under the Old 

Covenant and in the kingdom of Israel. However, things have changed since then: Christians are 

no longer under the Old Covenant; we are no longer under the law. We are free (e.g., Gal. 3-4). 

The debate over how the OT laws relate to NT Christians is complex and has been discussed 

since the completion of the NT; I cannot hope to give a definitive answer or even interact with 

the greater theological debate to any serious extent here. All I will do is outline a few principles I 

believe the New Testament provides Christians as they consider ethical decisions.  

 

The first is discontinuity. Jesus tells his disciples in Matthew 5 that not even the smallest 

letter of the Hebrew alphabet will pass from the law until it is fulfilled, and we read that the law 

is indeed fulfilled in Jesus (Gal. 3). Paul spends much of His writing ministry explaining to Jews 

and Gentiles that the law is no longer valid for Christians; they have died to it (Rom., esp. Ch. 6-

7; Gal., esp. Ch. 3-4). The author of Hebrews confirms this: where a new covenant is instituted, 
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the old is clearly obselete and passing away (Heb. 8). Yet, in the place of the OT Law, the NT 

authors do not propose radical license—do whatever you desire, eat drink and be merry! Paul 

appeals to the teachings of Jesus and his own God-given authority to provide moral direction for 

the churches to which he writes. James goes so far as to appeal to “the perfect law, the law of 

liberty” (James 1:25), Paul to the “law of Christ” (Gal. 6:2).
15

  Speaking of the transition from 

the Levitical priesthood to Jesus under the New Covenant, the author of Hebrew writes that a 

change in priesthood requires “necessarily a change in the law as well” (Heb. 7:12). There is then 

a new law, connected to the institution of the New Covenant. The original law was God’s divine 

will communicated to a specific people, Israel, to be His kingdom on earth; it was inextricably 

connected to the Old Covenant, which mandated an earthly kingdom. Jesus ministry was 

concerned primarily with the coming of a new kingdom, the institution of a new covenant: 

therefore, Jesus ministry was the institution of a new law—the law of Christ. Jesus teachings, His 

own words and the apostles’ interpretation and application thereof, are then a new law—a law 

governing a new people and a new kingdom.  

 

The second principle is continuity. The original law was given by God, so it is an 

expression of His eternal will: we saw that there is discontinuity in the changing of the covenant, 

of the kingdom, yet there is also continuity in that the giver of the law is our unchanging God. 

Thus, Jesus is able to apply the law to the new circumstances of His new kingdom: adultery is 

about the heart, not only actions (Matt. 5:27-28). Paul is able to apply the OT to the new 

circumstances of the Church (1 Cor. 9:9), and extol its goodness (Rom. 7:7, 12). God’s character 

has not changed, what has changed are the circumstances in which His standards are applied. No 

longer are God’s people an earthly kingdom; they are citizens of a heavenly city (e.g., 1 Pet. 1:1). 

                                                 
15

 Unless otherwise stated, all Scripture references are from the ESV. 
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No longer does God’s law legislate unbeliever and believer a like; it is communicated by the 

Holy Spirit in regeneration (Jer. 31:33, Heb. 8:10; 2 Cor. 3:1-18, 4:6). No longer is it the 

believer’s job to spread an earthly kingdom (Gen. 1:28) but to spread the Kingdom of God 

through the Gospel (Matt. 28:18-20). Thus, the OT is still applicable to us today, but it must be 

filtered through the lens of the New Covenant and the New Creation (of which Christians are 

participants). Jesus did this, the apostles did this, and we can continue to do this in our day. 

 

The third principle is eschatology: Christians are to make decisions in light of the age in 

which they partake and the goals of the end of time. God, we read in Scripture, has a plan to 

work all things together for His glory in Christ: this is the ultimate purpose of creation. Thus, it is 

no surprise when an orientation towards God’s glory is given as a key ethical principle in the 

New Testament: Paul says that whatever we do we are to do to God’s glory, that we are to all 

things with thanksgiving, prayerfully—that is, in dependence on God (1 Cor. 10:31-33; Eph. 

5:20; Phil. 4:6, 10-13; Col. 3:17, 4:2; 1 Pet. 4:11). Our goal is the glory of God, and we seek that 

goal as aliens, sojourners in a foreign land. Paul writes that in Christ we are new creations: God’s 

eschatological New Creation has broken into the fallen, Old Creation through His Church. We 

live between the times: the Old Age or Creation is on the verge of passing away, the New has 

come in Christ, through His resurrection. Christians, therefore, live on the razor’s edge of two 

ages: we are ever in anticipation of the coming of Christ, the last event in salvation history, in the 

history of this creation. Jesus’ Parousia is the next event slated to happen, it is the next thing God 

has promised: therefore the time is short; it could happen at any time. Christian ethics are then 

the ethics of the immanent end: time is short! we are to redeem every moment, make the most of 

our time (Eph. 5:15-16; Col. 4:5), for Christ could return any minute. We are called to hast His 
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coming and fulfill His will while time remains (2 Pet. 3:12). Though Christ’s return has been at 

the threshold for two millennia, we are not to scoff as if He will not return; for “one day is as a 

thousand years, and a thousand years as one day” to the Lord, “he is patient toward you, not 

wishing that any should perish, but that all should reach repentance” (2 Peter. 3:8-9). The Lord 

tarries for the sake of the repentance of the nations, yet we must not shrink back for He will 

come soon (Heb. 10:36-39).  With sober expectation we are to await his coming, ever ready (1 

Thess. 4:6). This ethical orientation towards the eschaton is not a call for withdrawal from 

society, to sell everything and be idle: Christ could come at any moment, meaning that we should 

make every effort to live a life pleasing before Him, to fulfill His will in the great commission, 

build up the body of Christ, and be lights shining for the glory of God in the dark world around 

us (2 Thess. 3:6-15).  

 

In sum, we are not to get relaxed in this world and lose sight of our nature and the next 

step in history: we are aliens, new creatures in an old world, and Christ is coming soon. We are 

to be awake, ready, vigilant in doing good and giving all our effort to seeking God’s kingdom 

above all else. We are to work normal jobs, lest we be idle and burden the church, but we are to 

do so with an eye to the coming of Christ—not finding fulfillment or comfort in it: we are to 

make plans confessing “as the Lord wills” (James 4:15). Above all else we are to seek His glory 

through obedience to His will. This is the normative context, as I understand it: how we as 

Christians are to understand the Bible as it gives us ethical guidance in the world. What remains 

for us to consider is the individual Christian and his or her life. 
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Under the perspective of normativity, we have already seen much of what we could 

discuss under the perspective of the individual Christians role in ethical decisions. Each Christian 

is a member of the new age, expected to act accordingly, under the law of Christ and expected to 

seek the glory of God in everything he or she does. We could add that the Holy Spirit is ever 

with us, so we are to act as those who are participants in Christ by the Spirit, who bring God into 

all the sin in which we partake (1Cor. 6:19-20). Instead, I want to briefly discuss the individual 

Christian as an ethical agent and the role of individual experience and gifting in ethical decision 

making.  

 

First, the Bible stresses everywhere the sovereignty of God: He predestines, plans, works 

all things together, orders the steps and searches the hearts of humans, raises up nations, brings 

down rulers, and orchestrates the whole of human history (e.g., Hab. 1:5-11, 2:5-20; Romans 

8:28-39; Eph. 1:2-14). God is the giver of faith, the one who enacts the necessary heart change so 

that individuals can believe (Deut. 30:6-14, John 6:44-45, Rom. 10:5-13). Yet, humans are held 

responsible for their actions: those who crucified Jesus where not given pardon because God 

predestined their actions (Acts 2:23; 3:17-21); Babylon was not excused because God raised 

them up for their horrific acts of conquest (Hab. 1:5-11, 2:5-20). Wicked trees cannot help but 

bear wicked fruit, yet Jesus says that they will be judged on the final day (Matt. 12:33-37; Luke 

6:43-45). This tension between God’s sovereign work and our responsible contribution is seen in 

ethical action: “work out your own salvation with fear and trembling, 
13

for it is God who works 

in you, both to will and to work for his good pleasure” (Phil. 2:12-13). We are called to walk by 

the Spirit, not by the flesh (Gal. 5), to put to death the flesh and set our minds on things above 

(Col. 3:1-2, 5), yet the only way we can do this is through God’s help. So Christians, as moral 
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agents, are responsible for their actions but are utterly dependent on the Spirit for right living. 

We are, then, a dependent people, who need the Spirit for ethical action and, because of noetic 

effects of sin, right ethical decision making. The opposite side of this is that Biblical ethical 

living, right action before God, is impossible for one who is not regenerate: at the level of 

actions, the Spirit is needed to walk according to God’s law. At the level of ethical decision 

making, only actions done in faith, in consideration of God and humbly dependent orientation 

towards Him, are right (e.g., Rom. 3:9-18, 14:23; Heb. 11:4-7). Because unbelievers are in 

rebellion against him, they are unable to obey His law (Rom. 8:6-8)—to even understand it (1 

Cor. 2:6-16). 

 

Second, the Bible makes clear that the individual is a factor in ethical decision making, in 

determining what it means to individually glorify God—to redeem the time given to us. Consider 

sins of omission: James writes that to know what is right yet to fail to do it is sin (James 4:17). 

That is, sin is not just doing what is wrong, but failing in the appropriate situation to do what is 

right: thus, ethics is not just a consideration of what one shouldn’t do, but also due diligence in 

seeking to do what is right. A sin of omission is a failure of an individual to do what they know 

the law commands in a particular situation.  

An individual also brings a role or social position to the ethical decision making table: 

what to do in a specific situation will differ if the subject acting is a parent or a child. Thus, 

Christian ethics must take into consideration God’s particular commission to those in particular 

stations: married Christians are instructed not to withhold sexual intimacy from one another (1 

Cor. 7:3-4), yet singles are to abstain from all sexual intimacy. Slaves are to be good servants 

towards their masters as to the Lord, being content with their position until opportunity arises to 
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become free (1 Cor. 7:17-24, Eph. 5:5-8, 1 Pet. 2:18-21). A Christian already married to an 

unbeliever should attempt to remain married (1 Cor. 7:13-16), yet Christians are to only marry 

other believers (1 Cor. 7:39; 2 Cor. 6:14). An elder is to lead well, rebuking and acting with 

unique authority (1 Pet. 5:1-4); someone who is not an elder is to submit to the elders’ authority 

(1 Pet. 5:5).  

In addition to individual knowledge of the law and individual social position, ethical 

decision making for a Christian involves discernment concerning his or her role in the Church. 

Christ commissioned His apostles, and so His Church, to go into all the nations and make 

disciples, baptizing and teaching. Yet, if every Christian went from North America into China, 

who would be left to evangelize Canada? If every Christian spent his or her time learning and 

teaching Christian doctrine to other Christians, who would be going out into the nations? Paul 

puts it like this: “If the whole body were an eye, where would be the sense of hearing? If the 

whole body were an ear, where would be the sense of smell? 
18

But as it is, God arranged the 

members in the body, each one of them, as he chose” (1 Cor. 12:17-18). God has gifted each and 

every Christian to do the work of ministry and to train others for the work of ministry, each in 

differing ways (Eph. 4:11-14; Deut. 6:7; Eph. 6:4; Titus 2:2-8). The great commission is the 

mission of the Church; each individual’s responsibility as it regards the fulfillment of the 

commission depends on their place within the local church. To set up for a church gathering 

every Sunday is part of fulfilling the great commission, as is contributing money for missions 

training and travel; preaching the Gospel from the pulpit is as essential to the great commission 

as preaching the Gospel to co-workers. No individual Christians bears the full weight of the 

commission God has given the whole body of Christ: each Christian bears the responsibility of 

identifying their contribution to the local and universal church, with the aid of other Christians, 
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and seeking God’s kingdom first by doing everything in their power with the time given them to 

glorify God in that role. 

 

This sketch has shown that the Bible has much to say about the traditional categories of 

philosophy: it teaches a worldview. The Bible shows us that humans are subordinate to God, yet 

created in His image; we are participants in the grand narrative of this created world, which God 

has ordained for the end of His glory. We know the things in this world because God has 

revealed Himself; all our knowledge is true in as much as it is consistent with God’s 

interpretation of reality, and all our efforts to know must therefore be performed in submission to 

the authority of God. Ethically, humanity has fallen into sin but God has given us His Spirit so 

that we might be obedient to Him: ethics is dependent on the regenerating and sanctifying work 

of the Spirit. Ethics involves submission to God’s law as revealed in Scripture, applying it to 

each situation in the world through consideration of an individual’s knowledge, role, and gifting. 

When I speak of the Christian worldview, this is what I mean. 
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